1)  SISAALA


SƖSAALAA  



  (common spelling)




(linguistically correct spelling)
people
Sɩsaalaa (plur), Sɩsaala (sing) 

language
Sɩsaalɩ,  Isaalɩŋ

home area
Sɩsɔ, Isaŋ                       about 5,000 sq km

other local peoples
Dagaaba

main towns
Tumu and Gwollu, 

chief in 2010 
Tumu: Gilbert Bajo Kanton V, now Richard Kanton, chief of Tumu but not representative of all dialects groups

principal local gods
Tumu Wɩɩhɛyɛ 

main occupations
farming and charcoal burning

Sisaala – location

Sisaala West and Sisaala East Districts extend to the northern border with Burkina Faso, and a "tail" reaches south of Kundungu towards the border of Northern Region; there are also Sisaala villages on the eastern borders of Nadowli and Wa East. 


Population table 2 shows that the majority of Sɩsaalɩ speakers are in Burkina Faso, and there are also Sisaala in Côte d’Ivoire and Togo.   

Dialect locations within Sisɔ are shown on the map below, which may be compared with the maps of peoples and administrative Districts in the opening pages of this booklet. Non-Sisaala languages shown on the map are underlined.
SISAALA LANGUAGES AND DIALECTS


Ɩsaalɩŋ (also Sɩsaala, Hisala, Isala) is a Gur language of the Grusi (west) sub-group, most closely related to Chakali, Tampulma, Vagla, and Dɛg.


Language use   English and Sɩsaalɩ are used in church.  Sɩsaalɩ was formerly taught in school but delay in payment for the primers halted the supply for a time.
 [when was this?]


Dialects    Three families of Sɩsaalɩ dialects, Bosillu, Tumuluŋ, and Pasaalɩ, were identified by Naden (1988:17); Luri finds seven major dialects within these three Sɩsaalɩ families, on the basis of mutual intelligibility: they are listed in this table, from NW to SE, with the numbers of speakers of each, according to linguistic data in the 2000 Census also the Districts where they are found:


SƖSAALƖ DIALECTS
	group
	
	Debi (Western)
	  
	
	Tumu (Eastern)
	
	
	Pasaa (Southern)
	

	dialect
	Bosillu
	Buwaalɩ
	Gbieni
	
	Tumuluŋ
	
	Kpatolie
	Gelbaglɩ
	Pasaalɩ

	speakers
	29,101
	5,911
	26,147
	
	15,823
	
	6,794
	20,574
	17,075

	District
	Sisaala W
	Sisaala W
	Sisaala W
	
	Sisaala E
	
	Nadowli
	Sisaala E
	Lambussie-Karni




(compare with the section below: “Authority – Chiefs and Paramountcies”)
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SISAALA MAP


The whole Ghana Sisaala area, including speakers of the seven dialects, is shown within the heavy black line. The final paragraph of the section on Authority, below, names places where nine chiefs have their skins. The names of those towns are shown on the map above, enclosed in small rectangular boxes.

SISAALA POPULATION 

Table 1
GHANA SISAALA COMPARED BY YEAR  (various sources)

	
	all Ghana Sisaala 
	Ethnologue 2003 estimate (all Ghana Sisaala)  

	
	1960 Census
	PLR 1986 estimate
	2000 Census
	Sisaala 

West
	Sisaala Tumulung
	Sisaala Paasaal
	Sisaala

Ghana total 

	
	
	
	
	
	
	
	

	3 N Regns
	51,200
	    70,144
	98,451    
	 
	
	
	

	7 S Region
	8,010
	14,498
	         67,094
	             .
	
	
	

	GHANA Total
	59,210
	84,642
	165,900
	30,000
	105,000
	36,000
	177,000

	                                   SISAALA IN NEIGHBOURING COUNTRIES             
	
	

	
	
	
	
	Ethnologue estimates
	
	
	

	BURKINA FASO
	
	
	
	400,000
	
	
	

	CÔTE d’IVOIRE
	
	
	
	63,000
	
	
	

	TOGO
	
	
	
	3,000
	
	
	


Table 2

GHANA SISAALA COMPARED BY REGION (2000 Census)

	3 Northern regions

	Upper East
	Upper West
	Northern
	NORTH TOTAL

	1,624
	87,556
	9,261
	98,441

	7 Southern regions

	Western
	Central
	Greater Accra
	Volta

	3,488
	2,066
	14,125
	1,460

	Eastern
	Ashanti
	Brong Ahafo
	SOUTH TOTAL

	3,999
	19,242
	22,714
	67,094

	GHANA Total
	
	165,535



47% of Ghana Sisaala live outside Upper West Region:


40% of Ghana Sisaala live in the 7 southern regions  

LITERACY, BIBLE TRANSLATION, AND DEVELOPMENT
	
	GILLBT started 


	   NT started                          
	NT printed


	Literacy work, number of students 
	OT started 
	OT progress

	Sisaalɩ
	1962
	1966?
	1984
	?
	1992
	100% drafted


	Paasaalɩ*
	1988
	?
	2002
	?
	
	


* The people are Paasaala (plural), Paasaal (singular); Paasaalɩ is the language

Literacy work was started by GILLBT in 1962, and some 270 students were enrolled. From 1984-5 the government Community Development began to coordinate the work. GILLBT  identified the need for a separate NT in Paasaalɩ, and though that NT was printed in 2002, Pasaalɩ is still regarded as a dialect of Ɩsaalɩŋ, not as a separate language. 

SILDEV, a new NGO, grew out of GILLBT’s literacy work in 2008, to undertake a varied programme of village literacy classes, village savings groups to alleviate poverty, and an attempt to design improved cook-hearths. 


In 2008-09 Plan Ghana, another NGO, provided two consultants to study traditional hearths, which throughout most of Ghana are based on a “tripod” of three mounds of mud or stone with the smoke allowed to spread freely, risking blindness and respiratory problems. The consultants identified 10 or more different shapes and patterns of hearths currently used in Sisaala, and experimented with raised grates and chimneys to carry away the smoke, all using the traditional mixture of dung and mud from termite towers. 
GOD USES AN ILLITERATE TO BECOME A CATECHIST AND PRAY FOR THE SICK

As the Bible and literacy spread, so does the power of God 

Justin Tia Nabilla was born in Sorbelle near Challu, 28km E of Tumu. He had no formal education, but did literacy training through GILLBT. In 1993 when the Catholic Church at Sorbelle had only one member he was appointed Catholic catechist, and the church began to grow. 


The villages around recognise that God is using this young catechist in special ways to heal and drive out demons. People bring those troubled by evil spirits; they ask Justin to pray for them, and they recover. A Muslim believed wizards were sucking the blood of his bullocks; when Justin prayed for them the Muslim’s wife became disturbed for a time, but the bullocks recovered. 


By 2008 the Catholic Church at Sorbelle had grown to 100 baptised members, many of them former Muslims. 
MIGRATION


The population figures above show the areas to which people migrate, to achieve a higher standard of living, or to escape family problems.  Those from the Gwollu area are well known as charcoal burners, and the Sisaala have become known for this trade in the south. Many go into the army and police or work as labourers in factories, in government service, or in commerce. 


For instance there are Sisaala communities in Wa, Navrongo, Bolga, Bawku, and Tamale, and large communities in Brong Ahafo (Techiman, Kintampo, Sunyani), and Accra (Nima, Alajo, and Teshie-Nungua). There are communities in Kumasi (Ahinsan, Tanoso, and Atonsu), and elsewhere in Ashanti; also in Central Region at Obuasi, and many other towns.  These communities appoint their own local chiefs. 


They are unlikely to take a clan god with them but may take their vene (individual god, plur vensiŋ); thus migration breaks some links with traditional religious practices, but not all.  


Many find accommodation in the south in a Muslim household, where they may be persuaded to become Muslims.


They try to return home every two or three years to attend funerals, but some are discouraged because they have left debts behind them at home and cannot expect a welcome.


A Sɩsaala Union helps Sɩsaala people to keep in contact; there is a National Union of Sɩsaala students (NUSS).


ORIGINS AND HISTORY


Traditions differ from clan to clan but suggest origins among the Mossi, Mamprusi, and Dagomba.  Rattray says, "Only a few Isala clans had a common origin, the scattered units which form the tribe being drawn for the most part from every point of the compass."  Sisaala land is somewhat remote from the major north-south trade routes; it may have been settled around the 1680s or 1690s.


Widespread slave-raiding in the 1880s and 1890s left the Sisaala dislocated and confused.  Around 1880 the Muslim raider Mossa caused much havoc.  Then Zaberima raiders under Babatu made their base at Setii.  Stability was restored only after the establishment of French and British rule in the area.

AUTHORITY


Before colonial times the Sisaala had no chiefs; authority in a village was vested in the jantɩɩna or owner of the village, and succession to this office was restricted to the clan section which first settled and established its shrine in the village. Clans still exercise their traditional roles of controlling marriage and family relationships. 



British administration from the late 1890s was based on “indirect rule”, so community leaders were asked to put forward suitable people to become chiefs.  The jantɩɩna did not want to get involved, so clan elders put forward some of their number, who acquired much more power than anyone had expected.  Thus the jantɩɩna lost to the new chiefs some of their traditional privileges and revenues, and today the chief has the largest farm and most wives, and performs administrative and judicial functions.  However the jantɩɩna's social and religious leadership remains unchallenged; he is still the effective head of the community. 

Chiefs and paramountcies    Prior to 1924 each clan was autonomous. In 1924 the colonial authorities called a Convention at Kunchogu to choose a leader for the whole Sisaala tribe, with the aim of uniting the five sections or paramountcies mentioned above. 


Five paramountcies were established: Gwollu, Zim (Zii), Pulima, Tumu, Wallembelle, each had more than one clan, and some of the clans were (and still are in 2010):

	CLANS IN THE FIVE PARAMOUNTCIES
	CLANS AND THEIR VILLAGES 

	Giliŋgaviaara  (Tumu)
	Tumu clan – (Crow clan)

	Hanviaraa   (Pulima?)
	clans of Kong, Lilikia, Dangi, Nankipawie, Sakai, Nahadakui, Bichemboi, and Jwosi or Guosi (Red Pot clan)

	Buwaala
(Ziŋi)
	clans of Ziŋi, Niator, Lulo, D, Hiel, Dakuma, Fatchua  

	Gelibagilaa (Walembelle)
	Bugubelle, Wallembelle, Tarsor, Wasai, Kulifuo (Porcupine clan) clans 

	Nyibiviaraa  (Gwollu)
	Bujan, Taffiasi, Nabugubigubelle, Jawia, Gwolu, Nanchala (Crocodile clan) clans 



Gilingaaviara -- the Crow clan    Their ancestors came from Kaha, Dagomba. They were involved in the quarrel over the head of a dog. Kputabagabein, a hunter, went away from Kaha and settled at Kariga in Gonja area. On their way they rested under a tree where a crow was perched on a dry branch. The crow saw some enemies approaching and tried to alert them by flying; in so doing the crow broke the branch, and a dry stick fell on the chest of Kputabagabein. He got up, saw the enemies coming, and (in gratitude) declared that no one in this clan should ever eat crows or harm them.


As they continued their trek Kputaabagabein died. His people settled at Wakalinjaa near Nabulo, and from there they moved to Yigentu near Nabugubelle. They went on to Tumu Jikpe. Finding rivers and much game they decided to settle there. The name Tumu derives from Tuŋomu which means “move over a little”.


Hanviaraa -- the Pot clan (hana = pot).  They say they came from Nalerigu, and speak about a prince who tamed a roan antelope and rode it as a horse. Then one festive day he was riding the antelope, someone fired a musket and the antelope was frightened, broke loose, became wild, and ran off with the prince on its back. The people traced the runaway roan antelope till they came to a place 15m south of Tumu where they saw blood and the fetters with which the runaway antelope had been tied they called the place Challu = blood. They continued till they saw the carcase of the roan antelope and the remains of the prince nearby at Kong, so they settled there.    (DS, DDK)


The following two sections, “Chiefs and paramountcies” and “Districts”, attempt to describe the relationship between the traditional authority of chiefs, the linguistic identities of the various Sisaalɩ dialects, and secular local government through Districts, which was introduced in 2002. 

 [This account on pp 6-8, of Sisaala chiefs and paramountcies, is incomplete: it mentions:
five apparently independent paramountcies and the five towns where they were based; also a number of clans related to each paramountcy (but no dates attached to this information);

1924 Convention at Kunchogu, which was organised by colonial authorities, and attempted to appoint a single paramount, but was this ever implemented?
developments between 1924 and 1958   Please give information for these 34 years;

1958
Kanton III, chief of Tumu, was chosen as leader of Sisaala. He became paramount in 1958-59 but his primacy was not accepted by the other four sections, and they were subsequently given their own paramount chiefs.

1966 
After the 1966 coup overthrowing Nkrumah the NLC revoked these paramountcies and established a confederacy of divisional chiefs with a rotating presidency, and no single head. A later government [which?] made the divisional chiefs paramounts again, each with their own Traditional Council.  [but what happened then? how did the system work?]
2000: 
The Tumu chief from 2000 to 200? was a Christian (Gilbert Bajo Kanton V); the present chief is Richard Kanton.

division into three Districts – did this affect chieftaincy in any way?

2009: nine chieftaincies – I don’t know how these chiefs were appointed or whether there is any order of seniority


[Is there any document giving a description of these events and how they follow on from one another? I have spoken to informants who had different views of the Tumu stool and its role in Sisaala. I lack the basic information to rewrite this section.  Who can help me?]

Districts   Local government is managed by District administrations, each with an elected assembly comprising assemblymen for each locality.  The District departments have administrative responsibilities and effective power to carry them out through their District offices, with staff running the various local government departments, including education and health.  


Since 2002 Ghana Govt has created three Sisaala Districts: Sisaala West (Gwollu-Zim-Pulima); Sisaala East (Tumu-Walembelle); and Lambussie-Karni. There are also a few Sisaala towns in Wa East and Nadowli Districts. 


Since 2009[??] nine chiefs have had their seats in these five Districts, each independent of other traditional authorities, but working alongside the secular local government administration: 


Sisaala West District has chiefs in Lambussie, Gwollu (Goluu), Pulima; 


Sisaala East: chiefs in Tumu, Zim (Zini), and Wallembelle;  


Lambussie-Karni: chief in Lambussie

Wa East: chiefs in Funsi, Kundungu (Kuntugu); and 


Nadowli chief in Kojokperi. 

INHERITANCE  

 
Patrilineal: the eldest son inherits property, gods, and customary responsibilities from his father.

COMMUNITY AND COMPOUNDS 

Rattray described the close-knit, interdependent Sisaala village communities of the 1930s: 
Dea upon dea is generally built on to the original dea until the home of a family group grows into that of a kindred group and may assume the appearance almost of a compact little township or homestead. The houses are oblong with flat roofs; the yards between the various family quarters are almost like a village street.

The inmates can walk for a considerable distance over the flat roofs, upon which the women work, winnowing corn, etc.

A number of dese . . . form a section (jangbale) 

. . .  The head of all the combined jangbalea (sections) is the jangtina or tinteintina.  He was, and in some respects still is, the head of the clan. [if this is no longer true; what is the new procedure?]

A town or village was, and still is, a clan settlement or jaŋ (plur. jasiŋ) made up of lesser kindred groups or sections, jaŋ-balaa; separate family compounds, diisiŋ or kaakisiŋ; and individual living quarters, dia.  Traditionally, the janwuo or kaala might accommodate a patri-local extended family of 50 or more people.  A village had 4, or 10, or 40 compounds built close together. Still in 1970, the census showed the number of people per household in Tumu as over 19, compared with 13 to 17 in the Dagaaba and Wala area and 8 to 12 nearly everywhere else.  [2004 figures]

FARMING


Traditionally, farms were mostly within 5 km of the village; crops included millet, corn, guinea corn, white and black beans, groundnuts, yams, sweet potatoes, Frafra potatoes, rice, and cotton.


E L Mendonsa (in Mendonsa 2001, p 73), describes the survival, into the 1960s and 70s, of ancient farming methods based on these lineages (jachikei, sing jachiking) made up of households (kaalaa), and controlled by the lineage headman or jachiking-tiina. Households were also the consuming units; as the popular saying put it, expressing the link between community and communal living, “We are one because we eat from the same bowl”.
Millet, the staple food, was stored in the lineage granary or virebaling, and only the lineage headman had access to it. Millet production, distribution and consumption, were tightly controlled by the jachiking-tiina or lineage headman. Millet also provided the ideal offering in ancestral sacrifices, so it was symbolically tied into the ancestor cult, all of which formed a single ideology of conformity and control. (Mendonsa 73)

Thus the lineage headman effectively controlled both farming and life in the family, and checked any tendency towards individualism and disintegration. The youth contributed their labour to the needs of old and young. Women were units of production and reproduction; young children scared birds and monkeys away from the farm.


Mendonsa goes on to describe how this traditional communal way of life was threatened and today has largely broken down. From the early 1900s colonial forced labour and later on voluntary migration in search of cash wages drew younger men and then whole nuclear families out of their background in the far north. From the 1970s the introduction of tractors and fertilisers, and later bullock traction, radically shook the traditional farming economy.


Women farmers    Up to the 1970s, women’s role in farming was confined to small plots around the house, and gathering sheanuts and dawadawa between March and July; before the ’70s, cash crops were difficult for most farmers and impossible for women; subsistence farming took all their time. 20 years later women farmers were in the majority -- not farming with cutlass and hoe, but hiring tractors or bullocks, like many men, to farm cash crops on a large scale. Sisaala can claim that over the past 40 years their women have experienced emancipation in this way. 

Bullock and mechanical traction were first introduced to Sisaala in the 70s on government demonstration farms and church farming projects, and for the first time women could farm on their own account by hiring tractors. But within a few years tractor-cultivation failed through lack of maintenance and the rising cost of fuel and fertiliser (a by-product of oil). 


In the 1990s the Ghana Cotton Company was established in Tumu. The Company encouraged farmers to grow cotton, provided tractors for hire, and built a factory to process the resulting crop. The Company retained ownership of tractors and maintained them, thus ensuring continuity and success. 

In those days of small farms, the Company ploughed two acres for a farmer, one for cotton and one for his own food crop, and they provided fertiliser. 


Use of mechanical and bullock traction gave farmers more time to grow yams and other cash crops for sale in southern Ghana. As a result subsistence farming gave way to a money economy; the intimate old-time communal society gave way to individual ambition and enterprise; and the Sisaala were gradually integrated into the wider Ghana and world economy. Women farmed on their own account; younger men started farming independently of the lineage headmen. The older generation had for centuries controlled life through the household and its granary, the lineage, and traditional ceremonies of ancestors and gods; from the 1970s onwards they gradually lost their power.  (ELM)


There is fishing in some streams, and bush pig, antelope, monkeys and guinea fowl are hunted, though larger game are getting scarce or extinct.  The women collect dawadawa pods in April-May and shea nuts in July-August.  Crafts practised include iron-working and making baskets, pottery, mats, and rope; carving stools, hoe-handles, and musical instruments including zither, talking drums, and xylophones.

EDUCATION AND HEALTH


Education    Tumu has two secondary schools, a vocational school, and a training college; many villages have primary schools and Islamic schools, and there are schools for the blind at Walembelle and Bujang. 


Health    There are a government hospital at Tumu, and clinics at Walembele and Gwollu.  Tumu has, in addition, a Catholic mobile clinic, a police station, and a post office.  

Transport   Lorries run to each day's market.  The regular service between Wa and Bolgatanga passes through Tumu, and there is a lorry to Burkina Faso every Saturday. 

SERVICES AND DAILY LIFE


The major markets run in a six-day cycle in this order: Tumu, Jefisi, Gwollu, Bugubele, Nabugubele, Fiɛlimua, and then Tumu again; the market at Jawia is also important.  Traders come to these markets from outside to sell fish, salt, clothes, kola, and manufactured goods, and to buy agricultural produce.  Local people also go to the markets at Wa, and at Leo across the border in Burkina Faso.


Water is drawn from boreholes, wells dug by hand, and streams, and carried home.  For fuel, firewood is collected in the bush, and charcoal is made.


Food     Staple foods are TZ and, when yams are in season, fufu.

RELIGION

	estimated %
	Traditional
	Muslim
	Christian

	1986
	73
	18
	5

	2009
	30
	75
	8



If these estimates are correct, Islam is growing very much faster than Christianity. However there is a good deal of overlap between Muslim and traditional religion.

Traditional Religion


Wia  (Wɩɩsɛ in other dialects) is the supreme God, and his influence in every-day activities is recognised; many phrases of encouragement use his name, but it can also be used in a curse.  There is no sense of personal relationship with God. He is close to humans, but they do not know where he lives.  Like the wind, he can be everywhere, and it is said if you want to speak to him, speak to the wind.


Tie is the land, who provides food and shelter; blessings from Wɩɩsɛ are passed on through Tie.  (EBT)


Bana is the god of both sky and rain.


There is an earth-shrine, Tumu Wɩɩhɛyɛ, in the palace of the Tumu chief; this god may be invoked as a means of determining the truth -- people "swear by the shrine".


Vensɩŋ, sing. vene, are individual gods, invoked by individuals and families at times of need, or to ask for a good harvest. Some of these are believed to offer special power for childbirth, hunting, or farming. Some of these are linked to a secret society with a form of initiation, such as Juasing.  


Witch-finders are not common, but vugira, diviners or soothsayers, are an integral part of the community and of every-day life, being appealed to on many occasions.


Festivals include Jingbangti, the fire festival, and paarɩ-gbiele, a farmers' celebration.  Ramadan is widely observed.

Islam 


There have been Muslim traders – Hausa and others – in Sisaala since early in the 19th century.  During the slave trade, Muslim slave-raiders allowed people to avoid enslavement by becoming Muslims, but until the 1970s Muslims were only about 15% of the population. During the 1980s and 90s that has changed dramatically.  Mosques have been built in every village, and there has been a rapid growth of Islam among the Sisaala; Grindal estimates that Muslims grew from 15% to 80% of the population between the 1960s and the 1990s. 


The previous Tumu chief was a Muslim and an alhaji, so the women in the chief's house were also Muslims, though one of their sons became a pastor of the Ghana Baptist Church. Migration to the south has been a factor in conversion to Islam.

Christianity


Christianity also started very slowly, because when the British came in the colonial government did not want to interfere in the people’s religion, and at first they permitted only one mission, the Catholics.


Catholic missionaries were followed by the Baptist Mid-Missions or Regular Baptists in 1950.  The Ghana Baptist Convention opened another Baptist church in 1955 in Tumu, and the Bible Church of Africa (former Good News Church) assigned a missionary couple to the area c 1996.  The original four Christian churches have been joined by many newcomers, and this table shows the change between 1986 and 2010. However many of the churches listed are numerically small or even insignificant. 
Number of congregations (c), pastors/priests (p), buildings (b)

	towns


	AOG
	Bapt (Con)
	Bapt (Reg)
	BCA
	Cath
	COC
	COP
	Meth
	SDA
	churches in town
	mosq’s
	train’d imam

	Tumu
	
	
	
	
	
	
	
	
	
	15
	
	

	Funsi
	
	
	
	
	
	
	
	
	
	
	
	

	Gwollu
	
	
	
	
	
	
	
	
	
	
	
	

	Kojoperi
	
	
	
	
	
	
	
	
	
	
	
	

	Kundungu
	
	
	
	
	
	
	
	
	
	
	
	

	Lambusie
	
	
	
	
	
	
	
	
	
	
	
	

	Pulima
	
	
	
	
	
	
	
	
	
	
	
	

	Wallembelle
	
	
	
	
	
	
	
	
	
	
	
	

	Zini
	
	
	
	
	
	
	
	
	
	
	
	

	congs 86

2010
	
	2
	1
	
	11
	
	
	
	
	
	
	

	build’gs ’10
	
	
	
	
	
	
	
	
	
	
	
	

	pastors  10
	
	
	
	
	
	
	
	
	
	
	
	



[Please complete and expand this table on a separate sheet, by adding names of towns and villages, and entering for each denomination the number of congregations, pastors, and buildings. If there is a Council of Churches they should have this information at hand.]
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